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Wat hadden de Nazi’s, Aleister Crowley en de CIA met 

elkaar gemeen?  

Alle drie gingen ze op zoek naar iets in Tibet en volgden 

dezelfde route. 

Maar, waar iedereen nieuwsgierig naar is; wat probeerden 

ze daar eigenlijk te vinden en is dit gelukt? 

 

In Tibet, het mysterieuze land in China, waar nog steeds 

een waas van geheimzinnigheid omheen hangt, was 

kennelijk iets te vinden dat ze allemaal heel graag wilden. 

Tibet, het land wat waarschijnlijk aan de basis stond van 

de Ufo technologie van de Duitsers en waarvan men zegt 

dat er ook daar ingangen zijn naar de Holle Aarde. Alles 

begon met Tibet.  

 

Een Duitse academicus, Theodor Illion publiceerde in 

1936 een boek dat heette “Ratelhaftes Tibet”. Het was 

zijn verslag van een reis naar Tibet en al de prachtige 

plaatsen die hij vond en een aantal mysterieuze zaken die 

hij had geobserveerd. In het voorwoord van het boek 

schrijft hij het volgende:  

 

“Na getuige geweest te zijn van verschillende wonderen, 

kwam het laatste deel van de reis in het meest 

ontoegankelijk deel van het land, daar waar de echte 

Tibetaanse kluizenaars wonen. Zij kunnen de gedachten 

van mensen lezen en bezitten een vreemde kracht 

waardoor ze bijna voor eeuwig jong blijven”.  

 

Een andere onderzoeksreiziger die al in 1924 in Tibet 

was geweest, de Frans/Belgische Alexandra David-Neel, 

publiceerde rond diezelfde tijd ook een boek over Tibet. 

In die periode gaf zij lezingen over Tibet en alle dingen 

die zij vertelt zijn geverifiëerd, de feiten in het boek van 

Theodore Illion niet. Maar, als je de bevindingen van 

twee schrijvers naast elkaar legt, dan lijkt het dat wat 

Illion schrijft inderdaad waar is.  

 

Hij beschrijft onder andere hoe hij tot zijn grote vreugde 

ergens op het platteland van Tibet een ingang vindt naar 

een ondergrondse stad. Een stad vol met monniken, de 

Zwarte Yogi’s genaamd, die als doel hadden: totale 

wereldcontrole door astrale projectie en telepathie.  

 

Zijn grote vreugde veranderde als snel in grote schrik, 

toen hij ontdekte dat het eten wat men hem gaf bestond 

uit menselijk vlees. Dit is ook iets wat in het boek van 

Alexandra terugkomt, zij schreef:  

 

“Er bestaan (kluizenaars die behoren tot de Dzogschen 

sekte) bepaalde menselijke wezens die zo’n hoge staat 

van spirituele perfectie hebben bereikt dat de originele 

materiële substantie van hun lichaam is omgevormd tot 

een meer subtiel iets wat hele speciale kwaliteiten 

bevat… Een flinter van hun getransformeerd vlees 

bezorgt iemand die dat eet een bepaalde extase, kennis en 

bovennatuurlijke gaven”.  

 

Na zijn terugkeer in Duitsland publiceerde Illion zijn 

boek. Niet lang daarna vertrok het Duitse occulte 

onderzoekteam (Ahenerbe) naar de gebieden die door 

Illion in zijn boek worden beschreven. De route die 

Ahenerbe volgde in Tibet is vrijwel identiek aan die ooit 

door de beruchte Aleister Crowley werd uitgevoerd. Deze 

zelfde route werd later in 1942 vrijwel exact gekopiëerd 

door de OSS (voorloper CIA), in een uiterst geheime 

missie.  

 

Na de val van Berlijn in 1945 ontdekten Sovjet soldaten 

veel lijken van Tibetaanse monniken (ongeveer 1000), 

die gekleed waren in SS uniformen. Het leek alsof ze 

massaal zelfmoord hadden gepleegd. Geen van de 

lichamen kon worden geïdentificeerd en dus bleven er 

veel vragen hangen zoals wie ze waren, hoe ze daar 

kwamen en wat ze daar deden.  

 

Volgens de auteurs Louis Pauwels en Jacques Bergier 

waren er vanaf 1926 al grote groepen Hindoes en 

Tibetanen in München en Berlijn. Zij hadden de naam 

“Society of Green Men” en stonden in directe astrale 

verbinding met de Green Dragon Society in Japan. De 

leden van dit genootschap moesten Hara-Kiri plegen 

(Japanse rituele zelfmoord) als ze hun eer verloren. De 

leider van de Society of Green Men was een Tibetaanse 

monnik die bekendstond onder de naam “de man met 

groene handschoenen”. Deze monnik stond, zo wordt 

gezegd, in veelvuldig contact met Hitler.  

 

Misschien beginnen er een paar puzzelstukjes op hun 

plek te vallen als we luisteren naar de onderzoeker en 

auteur George Otis jr. Hij zegt dat het geheel nog veel 

sinisterder is dan wij denken en dat de Illuminatie niet de 

wereld regeren, maar haar instructies krijgt van niemand 

anders dan de Tibetanen en dan met name de Dalai Lama. 

 

Een andere onderzoeker weet het volgende te melden:  
 

De internationale Illuminati bankiers brachten Hitler aan 

de macht en de Illuminati schurken Rockefeller, Onassis 

en de koning van Zweden handelden met de Nazi’s.  

Spanje bleef neutraal om als een doorvoerroute te kunnen 

fungeren voor de voorraden die Hitler nodig had om 

oorlog te kunnen blijven voeren. Hitler nam deel aan 

rituelen waarbij mensen werden geofferd.  

Hij persoonlijk doodde een aantal mensen door hun hart 

uit het lichaam te rukken terwijl de slachtoffers nog 

leefden.  

 

Eén van de mind control Monarch slaven herinnert zich 

nog zijn vader, die machtig was binnen de Illuminati, die 

beschreef hoe Hitler voor zijn ogen een man doodde vlak 

voor hem door zijn hart uit het lichaam te trekken. 

Sommige van Hitler’s belangrijkste adviseurs waren lid 

van de Illuminati. Het hoofd van de Tibetaanse 

monniken, bekend als de man met de groene handschoen, 

hielp Hitler met het leiden van Duitsland.  

 

Vandaag de dag worden Tibetaanse monniken nog steeds 

gebruikt door de New World Order. Heb je ooit gemerkt 

hoeveel de Dalai Lama reist? En heb je opgemerkt 

hoeveel Tibetaanse Monniken werden geïmporteerd in de 

Bakaa Vallei in Colorado door een leider van de 

Verenigde Naties? De leider van de Mishpuka (Joods 

maffia), Pritzker, woont in totale afzondering op een 

groot landgoed in Libertyville. Hij had de Daila Lama op 

bezoek omdat die een altaar voor hem moest inwijden. 
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Om de één of andere reden blijven er lijken tevoorschijn 

komen op zijn landgoed.  

 

Dus, misschien had Theodor Illion het wel helemaal bij 

het rechte eind: Een stad vol met monniken, de Zwarte 

Yogi’s genaamd, die als doel hadden: totale 

wereldcontrole door astrale projectie en telepathie.  

 

Wellicht zijn dit de duistere krachten die achter de 

schermen aan de touwtjes trekken. Die de Dalai Lama 

gebruiken als “boodschappenjongen” voor hun 

opdrachten aan de Illuminati. De Dalai Lama op zijn 

beurt ontvangt zijn instructies weer via het orakel.  

 

Het Nechung orakel, die op het moment dat deze in 

trance gaat compleet van de duivel bezeten lijkt te zijn en 

wie weet, misschien is dat wel écht zo….  

---------------------- 

Bronnen:  
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[zie onderaan] 

==================================== 

Enige links van onderwerpen uit het artikel: 

==================================== 

Theodor Illion 
Theodor Illion (* 1898; † 1984 in Salzburg) war 

Schriftsteller und Arzt und ein angeblicher Tibetforscher, 

wahrscheinlich im Umkreis der Theosophischen 

Gesellschaft. Er veröffentlichte auch unter den Namen 

Theodor Burang und Th. Nolling. 

Illion wurde angeblich in Kanada geboren und stammte 

aus vermögender Familie. Er starb in Salzburg. 

Jürgen C. Aschoff (* 1938), Arzt und Bibliograph, hält 

Illions Bücher und seine Tibetreisen für «Science 

Fiction» ([1]).  

Unter seinem Pseudonym Theodor Burang beschreibt 

Illion in Rätselhaftes Tibet und Finsternis über Tibet wie 

er von Einheimischen in eine unterirdische Stadt geführt 

wurde, in der eine Geheimbruderschaft geistige Energie 

bündelt, um Macht zu gewinnen. Das Oberhaupt sei ein 

gewisser Hexenmeister Prinz Mani Rimpotsche gewesen. 

--------------------- 

Bibliographie  
Rätselhaftes Tibet. Uranus-Verlag, Hamburg 1936. 

Tibeter über das Abendland. Ignota-Verlag, Salzburg 

1947. 

Darkness over Tibet. Rider & Co., London 1933. 

Der Arzt in der tibetischen Kultur. Robugen, 

Esslingen/Neckar 1975 

Die Kunst des Heilens im Fernen Osten. Heilverfahren 

und Heilmittel. Origo-Verlag, Zürich 1975 

======================================= 

Alexandra David-Néel 
Alexandra David-Néel in Lhasa in 1924 

Alexandra David-Néel, geboren als Louise Eugénie 

Alexandrine Marie David (Saint-Mandé (Val-de-Marne), 

24 oktober 1868 – Digne-les-Bains (Alpes-de-Haute-

Provence), 8 september 1969) was een Frans-Belgisch 

ontdekkingsreiziger, boeddhist, feminist en schrijfster. Ze 

werd geboren in Frankrijk uit Belgische ouders, 

afkomstig van Oostende. 

Ze geniet bekendheid door haar bezoek in 1924 aan de 

(voor buitenlanders) verboden stad Lhasa, hoofdstad van 

Tibet. Op jonge leeftijd werd ze lid van de Theosofische 

Vereniging, waar haar interesse voor het Oosten werd 

aangewakkerd. 

Ze schreef meer dan dertig boeken over oosterse religies, 

filosofie en haar vele reizen. Haar goed gedocumenteerde 

inzichten beïnvloedden de beatschrijvers Jack Kerouac en 

Allen Ginsberg, alsook de filosoof Alan Watts. 

Alexandra David-Néel overleed op honderdjarige leeftijd. 

------------------ 

Bibliografie 
1898 Pour la vie 

1911 Le modernisme bouddhiste et le bouddhisme du Bouddha 

1927 Voyage d'une Parisienne à Lhassa (1927, My Journey to 

Lhasa) 

1929 Mystiques et Magiciens du Tibet (1929, Magic and 

Mystery in Tibet) 

1930 Initiations Lamaïques (Initiations and Initiates in Tibet) 

1931 La vie Surhumaine de Guésar de Ling le Héros Thibétain 

(The Superhuman Life of Gesar of Ling) 

1933 Grand Tibet; Au pays des brigands-gentilshommes 

1935 Le lama au cinq sagesses 

1938 Magie d'amour et magic noire; Scènes du Tibet inconnu 

(Tibetan Tale of Love and Magic) 

1939 Buddhism: Its Doctrines and Its Methods 

1940 Sous des nuées d'orage; Recit de voyage 

1949 Au coeur des Himalayas; Le Nepal 

1951 Ashtavakra Gita; Discours sur le Vedanta Advaita 

1951 L'Inde hier, aujourd'hui, demain 

1952 Textes tibétains inédits 

1953 Le vieux Tibet face à la Chine nouvelle 

1954 La puissance de néant, by Lama Yongden (The Power of 

Nothingness) 

Grammaire de la langue tibetaine parlée 

1958 Avadhuta Gita 

1958 La connaissance transcendante 

1961 Immortalite et reincarnation: Doctrines et pratiques en 

Chine, au Tibet, dans l'Inde 

L'Inde où j'ai vecu; Avant et après l'independence 

1964 Quarante siècles d'expansion chinoise 

1970 En Chine: L'amour universe! et l'individualisme integral: 

les maitres Mo Tse et Yang Tchou 

1972 Le sortilège du mystère; Faits étranges et gens bizarre 

rencontrés au long de mes routes d'orient et d'occident 

1975 Vivre au Tibet; Cuisine, traditions et images 

1975 Journal de voyage; Lettres à son Mari, 11 août 1904 - 27 

decembre 1917. Vol. 1. Ed. Marie-Madeleine Peyronnet 

1976 Journal de voyage; Lettres à son Mari, 14 janvier 1918 - 31 

decembre 1940. Vol. 2. Ed. Marie-Madeleine Peyronnet 

1979 Le Tibet d'Alexandra David-Neel 

================================ 

Ahnenerbe 
De Forschungsgemeinschaft Deutsches Ahnenerbe e.V. 

(Onderzoeksvereniging Duits voorouderserfgoed) was 

een nationaalsocialistisch onderzoeksinstituut, dat als 

voornaamste taak had om wetenschappelijke bewijzen 

voor de herkomst en superioriteit van het zogenaamde 

arische ras te vinden. 

De instelling werd in 1935 door Heinrich Himmler 

(Reichsführer-SS), Richard Walther Darré 

(Rijksboerenleider en directeur van het Ras- en 

Landbouwhoofdkantoor en de Nederlandse ambteloos 

geleerde Herman Wirth als Studiengesellschaft für 

Geistesurgeschichte (studiegenootschap voor de 

oergeschiedenis van de geest) opgericht. 

Op de voorgrond stonden aanvankelijk archeologische, 

antropologische en historische onderzoekingen, vooral 

over Hendrik de Vogelaar (919-936) en de 

handschriftarme tiende eeuw. Al snel gebruikte de sterk 

in occulte onderwerpen geïnteresseerde Himmler 

Ahnenerbe als onderzoeksapparaat voor eigen 

pseudowetenschappelijke projecten. 

============================== 
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Pauwels and Bergier 
 

Louis Pauwels (1920-1997) 

Jacques Bergier (1912-1978 

 

I have to start with a confession. I am very fond of Le 

Matin des Magiciens (published in English translation 

quite inappropriately as The Dawn of Magic), the book 

that Louis Pauwels (1920-1997) and Jacques Bergier 

(1912-1978) launched on the world in 1960. Mixing 

philosophical speculation based on the teachings of the 

Russian mystic Gurdjieff with pseudo-scientific 

speculation, it even contains the short story The Nine 

Billion Names of God by Arthur C Clarke translated into 

French as Les Dix Milliard Noms de Dieu! Its charm lies 

in part in this near incoherence. The authors almost 

stumble between subjects and, as with the works of 

Charles Fort, it is difficult to discern any underlying 

paradigm or theme other than ‘science has got it wrong’. 

 

Nevertheless, it has been an enormously influential book, 

although perhaps it appears more often in bibliographies 

than it is actually read or cited. Its influence has been so 

great that it is no exaggeration to say that without it, there 

would have been no Chariots of the Gods? (Erich von 

Däniken, 1967), no The Occult (Colin Wilson, 1971), 

perhaps even no Fingerprints of the Gods (Graham 

Hancock, 1995). In its wake came the journal Planète, 

which had a readership of around 100,000, huge for a 

‘fringe’ publication. The book is a real piece of sixties 

memorabilia, dealing with so many of the central themes 

of the popular culture of that era—alchemy, Nazism, 

Crowley and the Golden Dawn—and yet remaining a 

personal adventure, sometimes written in the first person. 

 

The book begins with what has become a familiar litany 

in ‘fringe’ writings: objects falling from the sky, objects 

found in rock, people with uncanny powers. All the staple 

stuff of 1950s writers like Frank Edwards, but in the 

hands of Pauwels and Bergier it ceases to be a 

meaningless catalogue of wonders but becomes part of 

their central argument. 

 

Soon we are plunged into speculation on the belief 

system of the Nazis. Louis Pauwels had been captured by 

the Germans as a member of the Résistance and 

imprisoned in Mathausen, while Jacques Bergier was a 

Jew born in Odessa, grandson of a Rabbi, and was 

tortured by the Nazis. They seem to be trying to tell us 

that the Nazi system is so difficult to understand today 

because its entire world view was alien to western 

thought. Instead of being founded on principles of 

rationality and logic, they suggest, the Nazi paradigm is 

one in which magic played a central role. This is why 

they have presented numerous ‘magical’, inexplicable 

phenomena. Not to convince us of their reality (they 

appear take that for granted, although I may be doing 

them an injustice), but to prepare us for their exposition 

of Nazi beliefs. They may have been the first to put 

forward these ideas, but they have spawned a whole 

industry that has entered the public consciousness. 

 

The next part of the book does not touch on material that 

may be considered archaeological, as they turn their 

attention to the future. They speculate that the next stage 

of human evolution is upon us, that hidden abilities are 

about to break through to transform humanity into a 

superhuman and that there are forces at work to bring 

about the transformation. They try to convince us of 

conspiracies (Nazism being the greatest of all) and of 

secret rulers of the world who eerily prefigure the New 

World Order conspiracy beloved of the American Far 

Right. 

 

The book was perhaps more notorious in France than in 

the English-speaking world, being the subject of 

considerable academic discussion. The form of the book 

(if it can really be said to have one, as it rushes headlong 

from one idea to another) is one that dispenses with 

hypothesis setting and testing, but piles idea upon idea, 

slowly building up an alternative reality. The book moves 

away from the existentialist pessimism of the 1950s 

towards the hippy-dippy ‘New Age’ of the 1960s by 

mixing eastern philosophy (tempered through the 

teachings of Gurdjieff and Ouspensky) with a critique of 

the post Enlightenment rationalist world view. Perhaps, 

like Charles Fort, Pauwels and Bergier were post-

modernists ahead of their time. 

=============================== 

George Otis Jr. 
 

By Author 

George Otis Jr. is the founder and president of The 

Sentinel Group, a Christian research and information 

agency. He has traveled to more than 100 countries of the 

world and served as Senior Associate for the Restricted-

Access World with the Lausanne committee for World 

Evangelism. Presently he co-coordinates the United 

Prayer Track with Dr. C. Peter Wagner for the AD 2000 

And Beyond Movement. He is a frequent speaker at 

churches, schools, and conferences. 
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Pritzker family 
 

From Wikipedia, the free encyclopedia 

The Pritzker family is one of America's wealthiest 

families, and has been near the top of Forbes magazine's 

"America's Richest Families" list since the magazine 

began in 1982. 

The family is most famous for owning the Hyatt hotel 

chain, and the Marmon Group, a conglomerate of 

manufacturing and industrial service companies. Other 

holdings have included the Superior Bank of Chicago, the 

TransUnion Credit Bureau, the tobacco company 

Conwood and the Royal Caribbean Cruise Lines. 

======================== 

http://nl.wikipedia.org/wiki/Tibetaans_staatsorakel 

====================== 

Tibetaans staatsorakel 
 

Het Tibetaans staatsorakel, ook wel het orakel van 

Nechung genoemd, is het staatsorakel van Tibet. Het 

medium staat aan het hoofd van het klooster Nechung in 

Tibet, dat sinds de Tibetaanse diaspora is verplaatst naar 

McLeod Ganj bij Dharamsala in Noord-India. 

In Tibet en andere delen van de Himalaya hebben orakels 

een rol gespeeld bij openbaringen, religie, doctrines en 

voorspellingen. Het staatsorakel heeft door de eeuwen 

heen de functie gehad van orakel tijdens het maken van 

belangrijke beslissingen door de regering van Tibet, zoals 

de dalai lama of de regenten in historisch Tibet. 

=========================== 
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Mistaken Foreign Myths about Shambhala 
 

Alexander Berzin  

November 1996, revised May and December 2003 

 

Introduction 
Many foreign myths have grown around the legend of 

Shambhala found in the Kalachakra literature. Some were 

spread to win military or political support, such as the 

identification of Russia, Mongolia, or Japan as 

Shambhala. Others appeared within occult movements 

and mixed Buddhist ideas with concepts from other 

systems of belief. Several even spawned expeditions to 

find the fabled land. 

 

Two camps arose among the occult versions. One side 

regarded Shambhala as a utopian paradise whose people 

will save the world. The British novelist, James Hilton, 

fits into this camp. His 1933 work, Lost Horizon, 

describes Shangrila as a spiritual paradise found in an 

inaccessible, hidden valley in Tibet. Shangrila is 

undoubtedly a romantic corruption of Shambhala. The 

other side depicted Shambhala as a land of malevolent 

power. Several postwar accounts of the connection 

between Nazism and the Occult present this 

interpretation. It is important not to confuse either of 

these distortions with Buddhism itself. Let us trace the 

phenomenon. 

 

Theosophy 
Madame Helena Blavatsky (1831-1891) was born in the 

Ukraine to Russian nobility. Endowed with extrasensory 

powers, she traveled the world in search of occult, secret 

teachings and spent many years on the Indian 

subcontinent. From 1867 to 1870, she studied Tibetan 

Buddhism with Indian masters, most likely from the 

Tibetan cultural regions of the Indian Himalayas, during 

her purported stay at Tashilhunpo Monastery in Tibet.  

 

Blavatsky encountered Tibetan Buddhism at a time when 

European Oriental scholarship was still in its infancy and 

few translations or accounts were available. Further, she 

was able to learn only disjointed fragments of its vast 

teachings. In her private letters, she wrote that because 

the Western public at that time had little acquaintance 

with Tibetan Buddhism, she decided to translate and 

explain the basic terms with more popularly known 

concepts from Hinduism and the Occult. For example, 

she translated three of the four island-worlds (four 

continents) around Mount Meru as the sunken lost islands 

of Hyperborea, Lemuria, and Atlantis. Likewise, she 

presented the four humanoid races mentioned in the 

abhidharma and Kalachakra teachings (born from 

transformation, moisture and heat, eggs, and wombs) as 

the races of these island-worlds. Her belief that the 

esoteric teachings of all the world’s religions form one 

body of occult knowledge reinforced her decision to 

translate in this manner and she set out to demonstrate 

that in her writings. 

 

Together with the American spiritualist Colonel Henry 

Steel Olcott, Madame Blavatsky founded the 

Theosophical Society in 1875 in New York. Its 

international headquarters moved to Madras, India, 

shortly thereafter. When her colleague Alfred Percy 

Sinnett identified Theosophy with esoteric Buddhism in 

Esoteric Buddhism (1883), Blavatsky refuted his claim. 

According to her posthumously published Letters of H. P. 

Blavatsky to A. P. Sinnett, Blavatsky’s position was that 

Theosophy transmitted the “secret occult teachings of 

trans-Himalaya,” not the teachings of Tibetan Buddhism. 

Nevertheless, through her writings, the West first came to 

associate Shambhala with the Occult and many 

subsequently confused this connection with the actual 

teachings of Buddhism. 

 

In 1888, Blavatsky mentioned Shambhala in her main 

work, The Secret Doctrine, the teachings for which she 

said she received telepathically from her teachers in 

Tibet. She wrote in a letter that although her teachers 

were reincarnate “byang-tzyoobs” or “tchang-chubs” 

(Tib. byang-chub, Skt. bodhisattva), she had called them 

“mahatmas” since that term was more familiar to the 

British in India. 

 

The Tibetan source of the teachings in The Secret 

Doctrine, Blavatsky claimed, is The Stanzas of Dzyan, 

the first volume of commentaries to the seven secret 

folios of Kiu-te. “Kiu-te” transcribes the Tibetan “rgyud-

sde,” meaning “tantra division,” which is the title of the 

first section of the Kangyur, the Tibetan translations of 

Buddha’s words. “Dzyan” transcribes the Sanskrit 

“dhyana” (Jap. zen), meaning mental stability. Blavatsky 

was aware that The Kalachakra Tantra was the first item 

in the tantra division of the Kangyur, since she mentioned 

that fact in one of her notes. She explained, however, that 

the seven secret folios were not actually part of the 

published Kiu-te, and thus we do not find anything 

similar to The Stanzas of Dzyan in that collection. 

 

It is unclear to what extent Blavatsky actually studied the 

Kalachakra texts directly. The earliest Western material 

on the topic was an 1833 article entitled “Note on the 

Origins of the Kalachakra and Adi-Buddha Systems” by 

the Hungarian pioneer scholar Alexander Csomo de 

Körös (Körösi Csoma Sandor). De Körös compiled the 

first dictionary and grammar of Tibetan in a Western 

language, English, in 1834. Jakov Schmidt’s Tibetan-

Russian Dictionary and Grammar soon followed in 1839. 

Most of Blavatsky’s familiarity with Kalachakra, 

however, came from the chapter entitled “The Kalachakra 

System” in Emil Schlagintweit’s Buddhism in Tibet 

(1863), as evidenced by her borrowing many passages 

from that book in her works. Following her translation 

principle, however, she rendered Shambhala in terms of 

similar concepts in Hinduism and the Occult. 

 

The first English translation of The Vishnu Purana, by 

Horace Hayman Wallace, had appeared in 1864, three 

years before Blavatsky’s purported visit to Tibet. 

Accordingly, she explained Shambhala in terms of the 

Hindu presentation in this text: it is the village where the 

future messiah, Kalki Avatar, will appear. The Kalki, 

Blavatsky wrote, is “Vishnu, the Messiah on the White 

Horse of the Brahmins; Maitreya Buddha of the 

Buddhists; Sosiosh of the Parsis; and Jesus of the 
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Christians.” She also claimed that Shankaracharya, the 

early ninth-century founder of Advaitya Vedanta, “still 

lives among the Brotherhood of Shamballa, beyond the 

Himalayas.” 

 

Elsewhere, she wrote that when Lemuria sank, part of its 

people survived in Atlantis, while part of its elect 

migrated to the sacred island of “Shamballah” in the Gobi 

Desert. Neither the Kalachakra literature nor The Vishnu 

Purana, however, has any mention of Atlantis, Lemuria, 

Maitreya, or Sosiosh. The association of Shambhala with 

them, however, continued among Blavatsky’s followers. 

 

Blavatsky’s placement of Shambhala in the Gobi Desert 

is not surprising since the Mongols, including the Buryat 

population of Siberia and the Kalmyks of the lower 

Volga region, were strong followers of Tibetan 

Buddhism, particularly its Kalachakra teachings. For 

centuries, Mongols everywhere have believed that 

Mongolia is the Northern Land of Shambhala and 

Blavatsky was undoubtedly acquainted with the Buryat 

and Kalmyk beliefs in Russia. 

 

Blavatsky might also have received confirmation of her 

placement of Shambhala in the Gobi Desert from the 

writings of Csoma de Körös. In an 1825 letter, he wrote 

that Shambhala is like a Buddhist Jerusalem and lay 

between 45 and 50 degrees longitude. Although he felt 

that Shambhala would probably be found in the Kizilkum 

Desert in Kazakhstan, the Gobi also fell within the two 

longitudes. Others later would also locate it within these 

parameters, but either in East Turkistan (Xinjiang, 

Sinkiang) or the Altai Mountains. 

 

Although Blavatsky herself never asserted that 

Shambhala was the source of The Secret Doctrine, 

several later Theosophists made this connection. 

Foremost among them was Alice Bailey in Letters on 

Occult Meditation (1922). Helena Roerich, in her 

Collected Letters (1935-1936), also wrote that Blavatsky 

was a messenger of the White Brotherhood from 

Shambhala. Moreover, she reported that in 1934 the 

Ruler of Shambhala had recalled to Tibet the mahatmas 

who had transmitted to Blavatsky the secret teachings. 

 

Dorjiev’s Assertion of Russia as Shambhala 
The first major exploitation of the Shambhala legend for 

political purposes also involved Russia. Agvan Dorjiev 

(1854-1938) was a Buryat Mongol monk who studied in 

Lhasa and became the Master Debate Partner (Assistant 

Tutor) of the Thirteenth Dalai Lama. In the face of 

British and Chinese machinations for control of Tibet, he 

convinced the Dalai Lama to turn to Russia for military 

support. According to Ekai Kawaguchi, Three Years in 

Tibet, he did this by telling him that Russia was 

Shambhala and Czar Nicholas II was the reincarnation of 

Tsongkhapa, the founder of the Gelug tradition. Dorjiev 

went on several missions to the Russian Imperial Court, 

but was never able to secure any help. He was able, 

however, to convince the Czar to build a Buddhist 

Temple in St. Petersburg. 

 

The first public ceremony in the temple took place in 

1913. It was a ritual for the long-life of the Romanov 

Dynasty on its 300th anniversary. According to Albert 

Grünwedel, the German explorer of Central Asia, in Der 

Weg nach Shambhala (The Way to Shambhala) (1915), 

Dorjiev spoke of the Romanov Dynasty as the 

descendants of the rulers of Shambhala. 

 

[For more detail, see: Russian and Japanese Involvement 

with Pre-Communist Tibet: The Role of the Shambhala 

Legend.] 

 

Mongolia, Japan, and Shambhala 
The next political exploitation of the Shambhala legend 

occurred in Mongolia. Baron von Ungern-Sternberg, a 

German who lived in Russia, was an avid anti-Bolshevik. 

During the Civil War that followed the Russian 

Revolution of 1917, he fought in Siberia with the White 

Russian (Czarist) forces. He successfully invaded Outer 

Mongolia in 1920 to free it from the Chinese. Notorious 

for his cruelty, Ungern slaughtered thousands of Chinese, 

collaborator Mongols, Russian Bolsheviks, and Jews, 

earning himself the nickname “Mad Baron.” Ungern 

believed that all Jews were Bolsheviks. 

 

Sukhe Batur established the Mongolian Communist 

Provisional Government in Buryatia and led a Mongol 

army against Ungern. He rallied his troops by telling 

them that by fighting to free Mongolia from oppression, 

they would be reborn in the army of Shambhala. With the 

help of the Soviet Red Army, Sukhe Batur took Urga 

(Ulaan Baatar), the Mongolian capital, in late 1921. The 

People’s Republic of Mongolia was founded in 1924. 

 

After the Japanese takeover of Inner Mongolia in 1937, 

Japan too exploited the Shambhala legend for political 

gain. To try to win the allegiance of the Mongols, it 

spread the propaganda that Japan was Shambhala. 

 

[For more detail, see: Exploitation of the Shambhala 

Legend for Control of Mongolia.] 

 

Ossendowski and Agharti 
In the 1922 book Beasts, Men and Gods, Ferdinand 

Ossendowski (1876–1945), a Polish scientist who spent 

most of his life in Russia, wrote of his recent travels in 

Outer Mongolia during the campaigns of Baron von 

Ungern-Sternberg. Ossendowski related that several 

Mongol lamas had told him of Agharti, an underground 

kingdom beneath Mongolia, ruled by the King of the 

World. In the future, when materialism will ruin the 

world, a terrible war will break out. At that time, the 

people of Agharti will come to the surface and help end 

the violence. Ossendowski reported that he convinced 

Ungern of his story and that, subsequently, Ungern twice 

sent missions to seek Agharti, led by Prince Poulzig. The 

missions were unsuccessful and the Prince never returned 

from the second expedition. 

 

Kamil Gizycky was a Polish army engineer who also 

fought against the Bolsheviks in Siberia and then joined 

Ungern’s forces in Mongolia.  He made no mention of 

Agharti in his account of the events of the time, Poprzez 

Urjanchej i Mongolie (Across Urankhai and Mongolia) 

(1929). Interestingly, he did relate that Ossendowski 

helped the Mad Baron by offering him the formula for 

making poison gas. 

 

Although the Kalachakra texts never described 

Shambhala as an underground kingdom, Ossendowski’s 

report clearly parallels the Kalachakra account of the 

Kalki ruler of Shambhala coming to the aid of the world 
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to end an apocalyptic war. The appearance here of 

Agharti, however, is noteworthy. The name does not 

appear in either the Kalachakra literature or the works of 

Madame Blavatsky. 

 

The first appearance of Agarthi (Agharta, Asgartha, 

Agarthi, Agardhi) was in the French novel Les Fils de 

Dieu (The Sons of God), written in 1873 by Louis 

Jacolliot. Another French author, Joseph-Alexandre 

Saint-Yves d’Alveidre, popularized the Agharti legend in 

his 1886 novel Mission de l’Inde en Europe (Mission of 

India in Europe). There, he described it as an 

underground kingdom with a university that is a 

repository of secret knowledge. Originally located at 

Ayodhya India, it was moved to a secret location beneath 

the Himalayas 1800 years before the Common Era. Its 

king, a “mahatma,” guards its secrets and has not 

revealed them, since they would enable Antichrist forces 

to build powerful weapons. Once the evil forces have 

been destroyed, the mahatmas will reveal their secrets for 

the benefit of mankind. 

 

Saint-Yves d’Alveidre may have in fact borrowed several 

elements of his story from the Kalachakra discussion of 

Shambhala. The number 1800 appears repeatedly as a 

motif in the Kalachakra literature and the classical texts 

do report that the leaders of Shambhala did possess the 

knowledge for building weapons to defeat the invader 

forces. Nevertheless, the two Frenchmen clearly wrote 

works of fiction. 

 

In Ossendowski und die Wahrheit (Ossendowski and the 

Truth) (1925), the Swedish explorer of Tibet, Sven 

Hedin, dismissed Ossendowski’s claims of hearing of 

Agharti from Mongolian lamas. He wrote that the Polish 

scientist had taken the myth of Agharti from Saint-Yves 

d’Alveidre and molded it to his story in order to appeal to 

a German reading public familiar to a certain degree with 

the Occult. Hedin acknowledged, however, that Tibet and 

the Dalai Lama were the protectors of secret knowledge. 

 

An additional explanation, however, could be that 

Ossendowski used the Agharti myth to gain Ungern’s 

favor. Ungern would undoubtedly have identified the 

materialistic Antichrist forces, which Agharti would help 

to defeat, as the Bolsheviks, against whom he was 

fighting. Since Sukhe Batur was rallying his troops with 

the promise of Shambhala, Ungern could similarly use 

the Agharti story for his own gain. If this were the case, 

we could trace from here the version of the Shambhala 

legend that described Shambhala in an unfavorable light. 

 

Roerich, Shambhala, and Agni Yoga 
Nikolai Roerich (1874 – 1947), a Russian painter and 

ardent student of Theosophy, had been on the building 

committee for the St. Petersburg Buddhist Temple and 

had designed its stained glass windows. His wife, Helena, 

was the translator of Blavatsky’s The Secret Doctrine into 

Russian. Between 1925 and 1928, he led an expedition 

from India, through Tibet, to Outer Mongolia and the 

Altai Mountain region in Siberia, north of East Turkistan. 

The purported aim was to study plants, ethnology, and 

languages, and to paint. His primary purpose, however, 

was to find Shambhala. 

 

According to several Theosophical accounts, Roerich’s 

mission was to return to Shambhala a chintamani (wish-

granting gem) entrusted to him by the League of Nations. 

His group claimed to have located Shambhala in the Altai 

region. Even nowadays, Roerich’s followers continue his 

conviction that the Altai Mountains are a great spiritual 

center, connected in some way with Shambhala. 

 

Roerich’s search for Shambhala was perhaps partly 

inspired by Grünwedel’s Der Weg nach Shambhala, 

which contained a translation of The Guidebook to 

Shambhala (Tib. Sham-bha-la’i lam-yig), written in the 

mid-eighteenth century by the Third Panchen Lama 

(1738-1780). The Panchen Lama, however, explained 

that the physical journey to Shambhala could only take 

one so far. To reach the fabled land, one needed to 

perform an enormous amount of spiritual practices. In 

other words, the journey to Shambhala was actually an 

inner quest. This explanation, however, did not seem to 

deter intrepid adventurers such as the Roerichs from 

trying to reach Shambhala by merely trekking there. 

 

In 1929, the Roerichs created Agni Yoga, incorporating 

the Theosophical teachings as its basis. Perhaps they also 

followed Blavatsky’s model of translating Buddhist 

terminology with images and terms that were more 

familiar from Hinduism and the Occult. The Roerichs, 

after all, asserted that Shambhala was the source of all 

Indian teachings. They also called its rulers “the Lords of 

Fire who will fight the Lords of Darkness.” 

 

Agni is the Sanskrit word for fire – specifically, the 

sacred purificatory fire of the Vedas. Accordingly, 

Roerich explained that the masters of Shambhala harness 

its powers for purification. Practitioners of Agni Yoga 

choose Buddha, Jesus, or Muhammad as a guide for 

spiritual practice. Concentrating on their chosen guides, 

they pray for peace while performing simple 

visualizations of the purification of obstacles. 

 

In Buddhist tantra practice, meditators conclude intensive 

retreats with so-called “fire pujas.” In these rituals, they 

offer several grains and butter into a fire to purge and 

pacify any obstacles that might arise from mistakes made 

during their meditation. In the flames, they visualize the 

fire-deity Agni, a figure clearly borrowed from 

Hinduism. Roerich may have witnessed such pujas either 

at the Buddhist Temple in St. Petersburg or during his 

travels in the Mongol regions and derived his idea of 

Agni Yoga from it. 

 

Thus, the primary association that Roerich made for 

Shambhala was as a place of peace. In Shambhala: In 

Search of a New Era (1930), Roerich described 

Shambhala as a holy city north of India. Its ruler reveals 

the teachings of Maitreya Buddha for universal peace. 

Each tradition describes Shambhala according to its own 

understanding and thus the legend of the Holy Grail, for 

example, is a version of the Shambhala story. Constantine 

the Great, Chinggis Khan (Genghis Khan), and Prester 

John are among those who have received messages of 

teachings from “the Mysterious Spiritual Abode and 

Brotherhood in the heart of Asia.” 

 

Roerich even coined the term “Shambhala Warriors,” 

later adopted in the 1980s by Chogyam Trungpa 

Rinpoche, a Tibetan Incarnate Lama of the Karma Kagyu 

and Nyingma lineages who adapted and expressed 

Buddhist ideas in a modern American vernacular. 
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Trungpa wrote, however, that his idea of the Shambhala 

warrior had nothing to do with the Kalachakra teachings 

or with Shambhala itself. It was a metaphor for someone 

striving for self-improvement for the benefit of others. 

Roerich, on the other hand, used the term for “the 

Brothers of Humanity,” who will bring world peace from 

Shambhala. 

 

After returning from Asia, Roerich traveled to New York 

where, in 1929, he was instrumental in promulgating the 

Roerich Pact, an international treaty for the protection of 

world cultural monuments. The banner of peace Roerich 

proposed had three circles, which, he explained, are 

found in all spiritual traditions, including that of the 

“Rigden Jyelpos,” the Kings of Shambhala. Nothing like 

this, however, is found in the Kalachakra texts. 

Numerous countries around the world signed the pact, 

including the United Sates in 1935. The symbol of three 

circles was later adopted as an insignia worn on 

armbands by physically disabled persons indicating their 

need for gentle treatment.  

 

In Shambhala: In Search of a New Era, Roerich also 

hinted at a similarity between Shambhala and Thule, the 

hidden land at the North Pole, which, as we shall see 

below, inspired the Germans in their quest for a secret 

land. He also mentioned the association of Shambhala 

with the underground city of Agharti (Agarthi), reached 

through tunnels under the Himalayas. Its inhabitants will 

emerge at the “time of purification.” In her Collected 

Letters (1935 – 1936), Helena Roerich pointed out that 

Saint-Yves d’Alveidre had mistakenly identified 

Shambhala with Agharti, but they are not the same place. 

 

Jocelyn Godwin, in Arktos, The Polar Myth in Science, 

Symbolism and Nazi Survival (1993), identified agni 

power with vril. Vril is the psychokinetic power protected 

by the inhabitants of Thule, which the Nazis tried to 

obtain for helping to strengthen their Aryan superrace. 

Roerich, however, never made this association. 
 

[See: The Nazi Connection with Shambhala and Tibet.] 

 

Steiner, Anthroposophy, and Shambhala 
As a counterpoint to Blavatsky and Roerich’s 

presentations of Shambhala as a benevolent land that will 

help establish world peace, alternative versions 

emphasized the apocalyptic aspect of the legend. They 

associated Shambhala primarily with the destructive 

forces of regeneration that will do away with old 

outmoded ways of thinking and will establish a new 

world order of peace. Thus, the destructive force of 

Shambhala is ultimately benevolent. These versions also 

had their roots in Theosophy. 

 

In 1884, Dr. Wilhelm Hübbe-Schleiden founded the 

German Theosophical Society. After an initial failure, 

Annie Besant invited Rudolf Steiner (1861-1925), an 

Austrian spiritualist, to reestablish it in 1902. Steiner left 

the society in 1909 primarily because he could not agree 

with Besant and C. W. Leadbetter’s declaration of the 

sixteen-year-old Krishnamurti as the messiah. In a series 

of lectures given in Berlin and Munich in 1910 and 1911, 

Steiner taught what some have labeled “a Christianized 

version of Theosophy.” Steiner, however, claimed that 

his teachings derived from his clairvoyant reading of “the 

akashic records,” not from Theosophy. 

Akasha is the Sanskrit word for space, and these occult 

records purportedly contain all the wisdom of mankind. 

The Kalachakra texts refer to the fully purified subtlest 

level of mental activity that is the basis for a Buddha’s 

omniscient awareness as “the space vajra pervasive with 

space.” They do not present it, however, as a record of all 

knowledge that can be tapped by psychic means. 

 

According to Steiner, Christ the true prophet will reveal 

the Land of Shamballa (Shambhala) with his Second 

Coming. Shambhala, which disappeared long ago, is the 

seat of Maitreya. In a lecture entitled “Maitreya – Christ 

oder Antichrist (Maitreya – Christ or Antichrist),” Steiner 

explained that “whatever will come from the lips of 

Maitreya will come through the power of Christ.” 

 

Steiner emphasized the conflict between good and evil, as 

personified by Lucifer and Ahriman. Blavatsky had 

already differentiated Lucifer from Satan. According to 

The Secret Doctrine, Lucifer is the “Light-Bearer,” the 

“Astral Light” within each of our minds that is both our 

tempter and liberator from pure animalism. It serves to 

both create and destroy, and manifests in sexual passion. 

Although Lucifer can uplift humanity to a higher plane, 

the Latin scholastics had transformed him into the purely 

evil Satan. 

 

Blavatsky also wrote about the Zoroastrian dualism and 

struggle between Ahura Mazda and Ahriman, as the 

forces of light and darkness. Steiner, however, went a 

step further than Blavatsky and transformed the dualism 

into an antagonism between Lucifer and Ahriman. In 

Occult Science, An Outline, Steiner characterized Lucifer 

as a being of light, the bridge between Man and God, 

bringing us closer to Christ. The “Children of Lucifer,” 

then, are all those who strive for knowledge and wisdom. 

Ahriman, in contrast, leads mankind downward to its 

lower, material, carnal, animalistic nature. 

 

Steiner called himself a Luciferian and, by his logic, 

Maitreya is the Antichrist. Since people have perverted 

Christ’s actual teachings, Maitreya, as the Antichrist, will 

come from Shambhala and purge the world of their 

blemish and teach the true message of Christ. In 1913, 

Steiner’s followers founded the Anthroposophical 

Society, although Steiner himself did not join until he 

reestablished it in 1923. 

 

According to The Kalachakra Tantra, Raudrachakrin, the 

twenty-fifth Kalki ruler of Shambhala, will defeat the 

non-Indic invaders who will try to conquer the world. 

These invaders will follow the teachings of a line of eight 

prophets: Adam, Abraham, Noah, Moses, Jesus, Mani, 

Muhammad, and Mahdi. Historical analysis suggests that 

the model for these invaders were the late tenth-century 

Ismaili Shiite forces of Multan (present-day Pakistan), an 

ally of the Egyptian Fatimid Empire. The Fatimids, with 

their Mahdi messiah, sought to conquer the Islamic world 

before the predicted apocalypse and the end of the world 

five hundred years after Muhammad. People throughout 

the region lived in great fear of an invasion, including the 

Buddhist-Hindu-Muslim region of Afghanistan where the 

Kalachakra historical teachings likely developed.  

The predicted conflict and defeat of the invaders, 

however, was a spiritual metaphor for the internal battle 

against fear and ignorance.  
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It presented an effective method for the terrorized people 

at that time to overcome their strongly felt anxieties. 
 

[See: The Kalachakra Presentation of the Prophets of the 

Non-Indic Invaders.] 

 

Steiner was probably unaware of the historical context 

and metaphoric meaning of the Shambhala legend. Thus, 

he and several others in the following decades took 

Shambhala as the seat of spiritual power from which the 

reform of Christianity will arise. Steiner’s emphasis on 

Maitreya and Shambhala as the real sources of Christian 

reform in the future probably also reflects his dismay at 

the Theosophist promotion of Krishnamurti as the new 

savior. 
 

[See: Holy Wars in Buddhism and Islam: The Myth of 

Shambhala.] 

 

The Kalachakra texts do not even mention the teachings 

of Christianity. However, they do indicate methods for 

Hindus and Muslims to find alternative meanings of 

doctrines in their own religions that would allow them to 

form a united spiritual front with Buddhists to face the 

terrors of an invasion. They even point out teachings that 

Buddha gave which parallel some of the Hindu and 

Muslim assertions. If followers of those religions were 

interested, they could use their own beliefs as stepping-

stones for reaching the Buddhist path. Nevertheless, the 

Kalachakra texts do not assert that the Buddhist teachings 

contain the true meanings of Hinduism or Islam. Nor do 

they in any way assert that Shambhala will be the source 

of reform that will bring people back to the true doctrines 

of the founders of those two religions, let alone back to 

the pure teachings of Christ. 
 

[See: Religious Conversion in Shambhala.] 

 

Alice Bailey and the “Shambhala Force” 
The British Theosophist Alice Bailey (1880-1949) was a 

medium who claimed to channel and receive occult 

letters from a Tibetan master. After losing her battle with 

Annie Besant for leadership of the Theosophical 

movement, she founded the Lucifer Trust in 1920 in the 

United States. Originally calling her trust the Tibetan 

Lodge, she changed its name once more in 1922 to the 

Lucis Trust. Her lectures and writings spawned the New 

Age movement. She called the New Age both the 

Aquarian Age and the Age of Maitreya. 

 

In Initiations, Human and Solar (1922), Letters on Occult 

Meditation (1922), A Treatise on Cosmic Fire (1925), 

and A Treatise on White Magic (1934), Bailey wrote 

extensively about “the Shambhalla Force.” Reminiscent 

of Roerich, she took Shambhala to be “the seat of Cosmic 

Fire,” which is a force for purification. Rather than 

conceiving of this force as benevolent agni, however, she 

followed Steiner’s lead and associated it with Lucifer. 

Thus, she spoke of it as a source of destructive power to 

eject degenerate forms of teachings and to establish a 

pure New Age. 

 

The Shambhala Force, Bailey explained, is the highly 

volatile energy of self-will. In itself, it is extremely 

destructive and can be the source of “Evil.” When seen as 

the Divine Will, however, initiates can harness it for the 

ultimate “Good.” A “Hierarchy” in Shambhala, headed 

by Maitreya, protects the Force and, at the proper time, 

will initiate the ripe into “the Mysteries of the Ages,” 

“the Plan.” One wonders if her ideas inspired the Star 

Wars vision of “the Force,” as a power that can be 

harnessed for good or evil, and which is guarded by a 

brotherhood of Jedi Warriors. 

 

Like Steiner, Bailey adapted the concept not only of 

Lucifer, but also of the Antichrist, and this time 

associated it with the Shambhala Force. Borrowing 

Theosophical concepts, she said that the Shambhala 

Force had made its presence known twice before in 

history. The first time was during the Lemurian Age, 

heralding the individualization of mankind. The second 

was “during the Atlantean days of struggle between the 

Lords of Light and the Lords of Material Form, the Dark 

Forces.” Nowadays, she continued – referring to the 

period between the two World Wars – it is manifesting as 

the force to destroy what is undesirable and obstructive in 

present world forms of government, religion, and society. 

 

Doreal and the Brotherhood of the White Temple 
Bailey’s teachings spawned several further occult 

movements that associated Shambhala with even more 

esoteric ideas. One example is the Brotherhood of the 

White Temple, founded in 1930 by the American 

spiritualist Morris Doreal (1902-1963). In Maitreya, Lord 

of the World, Doreal wrote that Shamballa (Shambhala) 

is the Great White Temple of Tibet, located 75 miles 

beneath the Himalayas. Its entrance is underground, with 

space around it bent into a warp that leads into another 

universe. He described Shambhala as having two halves. 

The southern half is the section where adepts and great 

gurus live. The northern half is the land where the avatar 

or world teacher Maitreya lives. In the future, Maitreya 

will come with the warriors of Shambhala, who are the 

“light bearers of the Aquarian Age,” to conquer the dark 

forces of evil in the world. 

 

Doreal’s main work was The Emerald Tablets of Thoth 

the Atlantean, which he claimed to have recovered from 

beneath the Great Pyramid in Egypt and to have 

translated from the Atlantean language. He also claimed 

to have received secret initiations from Tibetan monks. 

 

Haushofer, the Thule Society, and Nazi Germany 
After the Second World War, Bailey accounted for the 

Nazi policies by asserting that Hitler had appropriated the 

Shambhala Force and as a “tool of the Dark Forces,” had 

misused it to fight the "Energy of Light." 

 

Similar to Bailey’s claims of the connection between 

Hitler and the Shambhala Force, several postwar studies 

on Nazism and the Occult have asserted that the Nazis 

sent expeditions to Tibet to seek the help of the forces of 

Shambhala and Agharti to carry out their Master Plan. 

Bailey, however, only mentioned Shambhala in this 

connection and said nothing about Agharti. These 

accounts, on the other hand, purport that the masters of 

Shambhala refused to assist the Nazi expeditions, but the 

adepts of Agharti agreed and returned with them to 

Germany. Moreover, they attribute the Nazi search for 

occult support in Tibet to the beliefs of Karl Haushofer 

and the Thule Society. Haushofer was the founder of the 

Vril Society in association with the Thule Society and 

was a major influence on Hitler’s occult thinking. The 

Thule and Vril Societies combined beliefs from various 

sources.  
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Let us trace some of these beliefs briefly, in 

chronological order, before we examine these postwar 

studies. 

 

The Ancient Greeks wrote not only of the sunken island 

of Atlantis, but also of Hyperborea, a northern land 

whose people migrated south before ice destroyed it. The 

late seventeenth-century Swedish author Olaf Rudbeck 

located it at the North Pole and several other accounts 

related that before its destruction, it broke into the islands 

of Thule and Ultima Thule. 

 

The British astronomer Sir Edmund Halley, also in the 

late seventeenth century, forwarded the theory that the 

earth is hollow. The French novelist Jules Verne 

popularized the idea in Voyage to the Center of the Earth 

(1864). In 1871, the British novelist Edward Bulwer-

Lytton, in The Coming Race, described a superior race, 

the Vril-ya, who lived beneath the earth and planned to 

conquer the world with vril, a psychokinetic energy. In 

Les Fils de Dieu (The Sons of God) (1873), the French 

author Louis Jacolliot linked vril with the subterranean 

people of Thule. The Indian freedom advocate, Bal 

Gangadhar Tilak, in The Arctic Home of the Vedas 

(1903), identified the southern migration of the Thuleans 

with the origin of the Aryan race. In 1908, the American 

author Willis George Emerson published the novel The 

Smokey God, or A Voyage to the Inner World, which 

described the journey of a Norwegian sailor through an 

opening at the North Pole to a hidden world inside the 

Earth. 

 

The Thule Society was founded in 1910 by Felix 

Niedner, the German translator of the Old Norse Eddas. It 

identified the Germanic people as the Aryan race, the 

descendants from Thule, and sought its transformation 

into a superrace through harnessing the power of vril. As 

part of its emblem, it took the swastika, a traditional 

symbol for Thor, the Norse God of Thunder. In doing so, 

the Thule Society followed the precedent of Guido von 

List who, in the late nineteenth century, had made the 

swastika an emblem for the neo-Pagan movement in 

Germany. 

 

Together with Jorg Lanz von Liebenfels and Phillip 

Stauff, von List had been prominent in founding the 

Ariosophy movement, popular before and during the First 

World War. Ariosophy blended the concept of races from 

Theosophy with German nationalism to assert the 

superiority of the Aryan race as a rationale for Germany 

to conquer the global colonial empires of the British and 

the French as the rightful ruler of the inferior races. The 

Thule Society embraced the Ariosophy beliefs. It must be 

pointed out, however, that the Theosophical movement 

never intended its teachings on races as a justification for 

asserting the superiority of one race over another, or the 

destined right of one race to rule the others. 

 

When Rudolf Freiherr von Sebottendorf established a 

Munich branch of the Thule Society in 1918, he added 

anti-Semitism and the sanctioned use of assassination to 

the Society’s creeds. He had picked up these elements 

during his years in Turkey and his acquaintance there 

with the Order of Assassins. This secret order traced back 

to the Nazari sect of Ismaili Islam, against whom the 

Crusaders had fought. 

 

Later in 1918, after the Bavarian Communist Revolution, 

anti-Communism also joined the Thule Society’s set of 

aims. In 1919, the Munich Thule Society gave rise to the 

German Workers Party. Hitler joined it that same year 

and, becoming its head in 1920, renamed it the Nazi Party 

and adopted the swastika for its flag. 

 

Karl Haushofer was a German military advisor to Japan 

after the Russo-Japanese War of 1904-1905. He was 

extremely impressed by Japanese culture, studied the 

language, and later became instrumental in forging the 

alliance between Nazi Germany and Imperial Japan. He 

also learned Sanskrit and purportedly studied for a year in 

Tibet. He founded the Vril Society in Berlin in 1918, 

which in addition to the Thule Society creeds, also 

advocated searching for vril among supernatural beings 

beneath the earth. The most likely location would be in 

Tibet, which he saw as the homeland of the Aryan 

migrants from Thule. 

 

Haushofer also developed Geopolitics, according to 

which a race gains power by expanding its living space 

(Germ. Lebensraum) through the conquest of its 

neighboring lands. In the early 1920s, Haushofer headed 

the Institute for Geopolitics in Munich and, starting in 

1923, began to teach Hitler his views. Haushofer was 

instrumental in convincing Hitler to establish the 

Ahnenerbe (Bureau for the Study of Ancestral Heritage) 

in 1935. Its main charge was to locate the origins of the 

Aryan race, especially in Central Asia. In 1937, Himmler 

incorporated this bureau into the SS (Germ. Schutzstaffel, 

Protection Squad). 

 

In 1938-1939, the Ahnenerbe sponsored the Third 

Expedition of Ernst Schäffer to Tibet. During its brief 

stay, the anthropologist Bruno Beger measured the skulls 

of numerous Tibetans and concluded that they were an 

intermediary race between the Aryans and Mongolians 

and could serve as a link for the German-Japanese 

alliance. 
 

[For more detail, see: The Nazi Connection with 

Shambhala and Tibet.] 

 
The Nazi Search for Shambhala and Agharti 
According to Pauwels, Bergier, and Frére 
A number of scholars have questioned the accuracy of the 

postwar studies on Nazism and the Occult. Whether or 

not they accurately represent Nazi thought during the 

Third Reich, still they represent a further popularized 

distortion of the Shambhala legend. Let us examine two 

slightly different versions from among them. 

 

According to the version found in Le Matin des 

Magiciens (The Morning of the Magicians) (1962) by the 

French researchers Louis Pauwels and Jacques Bergier 

and in Nazisme et Sociétés Secrètes (Nazism and Secret 

Societies) (1974) by Jean-Claude Frére, Haushofer 

believed that two groups of Aryans migrated south from 

Hyperborea-Thule. One went to Atlantis, where they 

intermarried with the Lemurians who had also migrated 

there. Recall that Blavatsky had associated the Lemurians 

with Atlantis and Shambhala, and Bailey had associated 

both the Lemurians and Atlanteans with the Shambhala 

Force. The descendents of these impure Aryans turned to 

black magic and conquest. 
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The other branch of Aryans migrated south, passing 

through North America and northern Eurasia, eventually 

reaching the Gobi Desert. There, they founded Agharti, 

the myth of which had become popular through the 

writings of Saint-Yves d’Alveidre. 

 

According to Frére, the Thule Society equated Agharti 

with its cognate Asgaard, the home of the gods in Norse 

mythology. Others assert, less convincingly, that Agharti 

is cognate with Ariana, an Old Persian name known by 

the ancient Greeks for the region extending from Eastern 

Iran through Afghanistan to Uzbekistan – the homeland 

of the Aryans. 

 

After a world cataclysm, Agharti sank beneath the earth. 

This accords with Ossendowski’s account. The Aryans 

then split into two groups. One went south and founded a 

secret center of learning beneath the Himalayas, also 

called Agharti. There, they preserved the teachings of 

virtue and of vril. The other Aryan group tried to return to 

Hyperborea-Thule, but founded instead Shambhala, a city 

of violence, evil, and materialism. Agharti was the holder 

of the right-hand path and positive vril, while Shambhala 

was the keeper of the degenerate left-hand path and 

negative energy. 

 

The division of right-hand and left-hand paths had 

appeared already in Blavatsky’s The Secret Doctrine. 

There, she wrote that at the time of the Atlanteans, 

humanity branched into right- and left-hand paths of 

knowledge, which became the germs of white and black 

magic. She did not associate the two paths, however, with 

Agharti and Shambhala. In fact, she did not mention 

Agharti at all in her writings. The terms right- and left-

hand paths derive from a division within Hindu tantra. 

Early Western writers often characterized left-hand tantra 

as a degenerate form and misidentified it with Tibetan 

Buddhism and its teachings of anuttarayoga tantra. 

 

According to Pauwels and Bergier, the Thule Society 

sought to contact and make a pact with Shambhala, but 

only Agharti agreed to offer help. By 1926, the French 

authors explained, there were already colonies of Hindus 

and Tibetans in Munich and Berlin, called the Society of 

Green Men, in astral connection with the Green Dragon 

Society in Japan. Membership in the latter society 

required ritual Japanese suicide (Jap. hara-kiri, seppuku) 

if one lost one’s honor. Haushofer had purportedly joined 

the society during his early years in Japan. The leader of 

the Society of Green Men was a Tibetan monk, known as 

“the man with green gloves,” who supposedly visited 

Hitler frequently and held the keys of Agharti. 

Expeditions to Tibet followed annually, from 1926 to 

1943. When the Russians entered Berlin at the end of the 

war, they found nearly a thousand corpses of soldiers of 

the Himalayan race, dressed in Nazi uniforms but without 

identification papers, who had committed suicide. 

Haushofer himself committed hara-kiri before he could 

be tried at Nürenberg in 1946. 

 
The Nazi Search for Shambhala and Agharti 
According to Ravenscroft 
A slightly different account of the Nazi search for 

Shambhala and Agharti appeared in The Spear of Destiny 

(1973) by the British researcher Trevor Ravenscroft.  

According to this version, the Thule Society believed that 

two sections of Aryans turned to worship of two evil 

forces.  

Their turning to evil brought about the decline of Atlantis 

and, subsequently, the two groups established cave 

communities in mountains submerged beneath the 

Atlantic Ocean near Iceland. The legend of Thule arose 

from them. One group of Aryans followed the Luciferic 

Oracle, called Agarthi (Agharti), and practiced the left-

hand path. The other group followed the Ahrimanic 

Oracle, called Schamballah (Shambhala), and practiced 

the right-hand path. Note that Ravenscroft reported the 

reverse of Pauwels, Bergier, and Frére’s assertions that 

Agharti followed the right-hand path and Shambhala the 

left. 

 

Ravenscroft went on to explain that according to the 

“Secret Doctrine” – alluding to Blavatsky’s book by the 

same name – which appeared in Tibet ten thousand years 

ago, Lucifer and Ahriman are the two forces of Evil, the 

two great adversaries of human evolution. Lucifer leads 

people to set themselves up as gods and is associated with 

the lust for power. Following Lucifer can lead to egotism, 

false pride, and the misuse of magic powers. Ahriman 

strives to establish a purely material realm on the earth 

and uses the perverse sexual craving of people in black 

magic rites. 

 

Recall that although Blavatsky had written about Lucifer 

and Ahriman, she did not make the two a pair and did not 

associate either of the two with Shambhala or Agharti. 

Moreover, Blavatsky explained that although Latin 

scholastics had transformed Lucifer into a purely evil 

Satan, Lucifer had the power both to destroy and to 

create. He represented the light-bearing presence in 

everyone’s minds that could uplift people from 

animalism and bring about a positive transformation to a 

higher plane of existence. 

 

It was Steiner who had emphasized Lucifer and Ahriman 

as representing the two poles of destructive power. 

However, Steiner described Lucifer as the ultimately 

benevolent destructive force for regeneration and 

Ahriman as purely malevolent. Moreover, Steiner 

associated Lucifer with Shambhala, not Agharti and, in 

fact, like Blavatsky and Bailey, did not mention Agharti 

at all. In addition, none of the three occult authors 

described Shambhala as located underground. Only the 

Roerichs had associated Shambhala with the underground 

city of Agharti, but had clarified that the two were 

different and never asserted that Shambhala was 

underground. 

 

Ravenscroft, like Pauwels, Bergier, and Frére, also 

asserted that through the initiative of Haushofer and other 

Thule Society members, exploratory teams were sent to 

Tibet annually from 1926 to 1942 to establish contact 

with underground cave communities. They were 

supposed to convince the masters there to enlist the aid of 

Luciferic and Ahrimanic powers to further the Nazi 

cause, especially for creating an Aryan superrace. The 

adepts of Shambhala refused to help. As followers of the 

Ahrimanic Oracle, they were concerned only with 

furthering materialism. Moreover, Shambhala had 

already affiliated itself with certain lodges in Britain and 

the United States.  
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This was perhaps a reference to Doreal, whose 

Brotherhood of the White Temple in America was the 

first major occult movement to assert Shambhala as an 

underground city. Moreover, this account also fits well 

with Haushofer’s disdain for Western materialistic 

science, which he called “Jewish-Marxist-Liberal 

Science,” in favor of “Nordic-Nationalistic Science.” 

 

Ravenscroft continued that the masters of Agharti agreed 

to help the Nazi cause and, from 1929, groups of Tibetans 

came to Germany, where they became known as the 

Society of Green Men. Joined by members of the Green 

Dragon Society of Japan, they set up occult schools in 

Berlin and elsewhere. Note that Pauwels and Bergier 

asserted that colonies of not only Tibetans, but also 

Hindus were present in Berlin and Munich from 1926, 

not 1929. 

 

Himmler was attracted to these groups of Tibetan-Agharti 

adepts and, from their influence, established the 

Ahnenerbe in 1935. Recall that Himmler did not establish 

the Ahnenerbe, but rather incorporated it into the SS in 

1937. 

 

A Theory to Explain the Anti-Shambhala Sentiment and 

Pro-Agharti Bias of the German Occult Movements 

It is difficult to ascertain whether Haushofer and the 

Thule Society actually asserted any of the above points, 

which mix occult descriptions of Shambhala with both 

Ossendowski’s depiction of Agharti and the legends of 

Thule and vril. It is also difficult to ascertain whether 

Haushofer tried and succeeded in influencing Hitler and 

official Nazi institutions, such as the Ahnenerbe, to send 

expeditions to Tibet to secure aid from the two 

supposedly subterranean lands – or even if the Thule 

Society itself sent such expeditions. The only mission to 

Tibet officially sanctioned by the Ahnenerbe – the Third 

Tibetan Expedition (1938-1939) of Ernst Schäffer – 

clearly had a different, though equally occult agenda. Its 

primary purpose was to measure the skulls of Tibetans to 

determine if they were the source of the Aryans and an 

intermediary race between the Aryans and the Japanese. 

 

Aside from certain factual inaccuracies and 

contradictions between the above two accounts of 

Haushofer and the Thule Society’s beliefs, two points of 

agreement seem significant. Firstly, Steiner and Bailey 

associated with Shambhala the regenerative power to 

destroy outmoded orders and to establish new reformed 

ones. They represented this ultimately benevolent power 

with Lucifer. Haushofer and the Thule Society, on the 

other hand, purportedly associated Lucifer and this 

benevolent power with Agharti. For them, Shambhala 

became a land of purely malevolent destructive power, 

represented by Ahriman and unbridled materialism. 

Secondly, although the Thule Society and the Nazis first 

sought the help of Shambhala, representing the evil path 

of materialism, they were refused. Instead, they received 

the support of Agharti, representing the ultimately 

positive path of destruction of the weak and creation of 

the Master Race as the next step forward in human 

evolution. 

 

Let us leave aside, for the moment, the question of 

whether the Thule Society and the Ahnenerbe actually 

sent missions to Tibet seeking aid from Shambhala and 

Agharti.  

However, let us assume, also for the moment, that 

Haushofer actually did combine the legends of 

Shambhala and Agharti with the Thule Society’s beliefs 

and that the resulting melange did represent the Nazi 

occult position. If this were the case, then a possible 

theory to explain the claim that Shambhala rejected the 

Nazi’s approach, while Agharti accepted it would be as 

follows. 

 

Through Dorjiev, Shambhala was associated with Russia 

and later also with Communism, while through 

Ossendowski, Agharti was associated with the anti-

Communist anti-Semitic forces of the German Baron von 

Ungern-Sternberg. Since the Bavarian Communist 

Revolution of 1918, the Thule Society and Hitler were 

avidly anti-Communist. Before this, they were both 

already anti-Semitic. Thus, in their eyes, Shambhala was 

a dark, negative force that supported purely materialistic 

“Jewish-Marxist-Liberal Science.” With his anti-

Communist bias, Hitler signed the Anti-Commintern Pact 

with Japan in November 1936, in which both countries 

declared their mutual hostility toward the spread of 

international Communism. Both agreed that they would 

not sign any political treaties with the Soviet Union. 

Nevertheless, to avoid a European war on two fronts, 

Hitler signed the Nazi-Soviet Pact with Stalin in August 

1939. He broke this pact, however, in June 1941, when 

the Nazi forces invaded the Soviet Union. 

 

An occult explanation and justification of Hitler’s about-

face might have been through an allegory. Shambhala 

(the Soviet Union, Communism, and the Jews) was 

basically evil (acknowledged by the Anti-Commintern 

Pact). Nevertheless, Hitler first sought an alliance with it 

(the Soviet-Nazi Pact). Shambhala refused (Hitler placed 

the blame on the Soviet Union for why he broke the 

pact). Hitler then turned to and received support from 

Agharti. (Ungern, an earlier anti-Semitic anti-Bolshevik 

German, had also sought help from Agharti, but had 

failed to locate the fabled land. Thus, Ungern had failed 

in his mission. Since Hitler’s expeditions had found 

Agharti-Asgaard and received its help, the Nazis would 

surely succeed.) 

 
Supporting Evidence for the Theory 
The following facts would support the above theory 

explaining the German Occult depiction of Shambhala as 

a land of malevolent forces. In Der Weg nach Shambhala 

(The Way to Shambhala) (1915), the German explorer of 

Central Asia, Albert Grünwedel, reported that Dorjiev 

had identified the Romanov Dynasty as the descendants 

of the rulers of Shambhala. 

 

In Sturm über Asien (Storm over Asia) (1924), the 

German spy Wilhelm Filchner connected the Soviet drive 

to take over Central Asia with the Romanov interest in 

Tibet from the beginning of the century. In 1926, the 

Roerichs delivered soil purportedly from the mahatmas of 

Tibet to Soviet Foreign Minister Chicherin to place on 

Lenin’s grave. Helena Roerich referred to both Marx and 

Lenin as mahatmas and claimed that emissaries of the 

Himalayan mahatmas had even met with Marx in 

England and Lenin in Switzerland. The mahatmas 

supported the Communist ideals of universal 

brotherhood. 
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In “Aus den letzten Jahrzehnten des Lamaismus in 

Russland (Concerning the Last Decades of Lamaism in 

Russia)” (1926), the German scholar W. A. Unkrig cited 

Filchner’s book and repeated Grünwedel’s report 

concerning Dorjiev, the Romanovs, and Shambhala. He 

also reported the ceremony at the Buddhist temple in 

Saint Petersburg to commemorate the 300th anniversary 

of the Romanov Empire. Warning against the influence 

of this temple and an alliance of the Soviet Union, 

Mongolia, and Tibet, Unkrig ended his article with the 

Latin quote, “Domine, libera nos a Tartaris (God save us 

from the Tartars).” This fit in well with Haushofer’s 

Geopolitics and his recommendation for Germany to 

conquer living space in Central Asia, the homeland of the 

Aryan race. 

 

Already in 1910, Steiner was lecturing in Berlin and 

Munich about Shambhala as the seat of Maitreya, the 

Antichrist who will rid the world of perverted spiritual 

teachings. Tiere, Menschen und Götter (Beasts, Men, and 

Gods), the popular German translation of Ossendowski’s 

book, appeared in 1923. It introduced Agharti as a source 

of power that Baron von Ungern-Sternberg sought for 

support in his battle against the Mongolian Communist 

leader Sukhe Batur, who was rallying his troops with 

stories of Shambhala. Recall that the Thule Society 

identified Agharti with Asgaard, the home of the Aryan 

Norse gods. 

 

During the first half of the 1920s, a so-called “occult 

war” took place among the Occult Societies and Secret 

Lodges in Germany. For example, in an article in the 

newspaper Völkischer Beobachter (Nationalist Observer), 

Hitler accused Steiner of being a Jew; and other right-

wing extremists called for a “war against Steiner.” Many 

suspected that the Thule Society was responsible for 

these attacks. In later years, Hitler continued the 

persecution of Anthroposophists, Theosophists, 

Freemasons, and Rosicrucians. Various scholars ascribe 

this policy to Hitler’s wish to eliminate any occult rivals 

to his rule. Steiner, for example, had commissioned the 

German translation of Bulwer-Lytton’s novel on vril, The 

Coming Race, under the more explicit German title Vril, 

oder eine Menschheit der Zukunft (Vril, or the Race of 

the Future). Moreover, since Steiner and Anthroposophy 

spoke of Shambhala as the land of the future messiah and 

benevolence, it makes sense that the Thule Society and 

Hitler would describe it in the opposite manner, as a land 

of malevolence. 

 

Between 1929 and 1935, five books by the French 

adventurer Alexandra David-Neel appeared in German 

translation, such as Heilige und Hexen (Mystiques et 

Magiciens du Thibet, With Mystics and Magicians in 

Tibet). David-Neel had spent many years studying and 

traveling in Tibet and she reported that adepts there had 

extraphysical powers that allowed them to defy gravity 

and run at superhuman speed. Consequently, fantasy 

about Tibet as the land of mysterious magical powers 

grew wildly. 

 

In 1936, Theodor Illion, a German explorer who traveled 

in Tibet in the early 1930s, published Rätselhaftes Tibet 

(In Secret Tibet) under the pseudonym Theodor Burang. 

In it, he too described supernatural powers that Tibetan 

adepts possessed.  

In his second book, Finsternis über Tibet (Darkness over 

Tibet) (1937), he described his being led to an 

underground city in the “Valley of Mystery,” where an 

“Occult Fraternity” channeled spiritual energy to gain 

power. Its ruler was the sorcerer Prince Mani 

Rimpotsche. Although this “Prince of Light” pretended to 

be a benevolent ruler, he actually was the head of a 

malevolent cult, a “Prince of Darkness.” Illion never 

mentioned Shambhala, but his popular works would also 

have added weight to the Nazi occult assertion of 

Shambhala as a land of malevolent magic. 

 
Evidence Countering the Assertion of Official Nazi 

Support of the German Occult Beliefs about 
Shambhala 
Let us suppose that the Nazi occult movement, as 

represented by the Thule Society, used the Shambhala-

Agharti allegory to justify Hitler’s changing policy 

toward the Soviet Union. Still, it seems highly unlikely 

that official Nazi institutions, such as the Ahnenerbe, had 

Shambhala and Agharti on their agendas, even on their 

hidden agendas. Let us examine the evidence that would 

support that conclusion. 

 

Hitler became Chancellor of Germany in 1933. In the 

same year, Sebottendorf, the founder of the Munich 

branch of the Thule Society, published Bevor Hitler kam 

(Before Hitler Came), in which he outlined Hitler’s debt 

to “Thulism.” Hitler quickly banned the book and forced 

Sebottendorf to retire. Although Hitler clearly advocated 

the Thule Society’s beliefs, he disavowed any connection 

with established occult movements. He did not want to 

leave open the possibility for rivalry to come from any 

quarter. 

 

 Haushofer and the Thule Society, however, were not the 

only behind-the-scenes influences on the Ahnenerbe. 

Sven Hedin, the Swedish explorer of Tibet and favorite of 

the Nazis, also played a significant role. Between 1922 

and 1944, he wrote several popular books in German on 

his travels in Tibet, such as Tsangpo Lamas Wallfahrt 

(The Pilgrimage of the Tsangpo Lamas) (1922). Several 

others were translated into German from English, such as 

My Life as an Explorer (1926) (Germ. Mein Leben als 

Entdecker, 1928) and A Conquest of Tibet (1934) (Germ. 

Eroberungszüge in Tibet, 1941). Moreover, in 

Ossendowski und die Wahrheit (Ossendowski and the 

Truth) (1925), Hedin debunked Ossendowski’s claim that 

Mongolian lamas had told him about Agharti. In it, he 

exposed Agharti as a fantasy appropriated from Saint-

Yves d’Alveidre’s 1886 novel. 

 

Frederick Hielscher, whom Hitler authorized to establish 

the Ahnenerbe in 1935, was a friend of Sven Hedin. 

Moreover, Hitler invited Hedin to give the opening 

address at the 1936 Berlin Olympics and in 1937, Hedin 

published Germany and World Peace. From 1939 to 

1943, Hedin made several diplomatic missions to 

Germany and continued his pro-Nazi publishing 

activities. The clearest evidence of his influence on the 

Ahnenerbe is the fact that, in 1943, its Tibet Institut 

(Tibet Institute) was renamed the Sven Hedin Institut für 

Innerasien und Expeditionen (Sven Hedin Institute for 

Inner Asia and Expeditions). 
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Haushofer was indeed instrumental in starting the 

Ahnenerbe and in its agenda being based on many of the 

Thule Society’s beliefs. Nevertheless, because of Hedin, 

it is unlikely that the Ahnenerbe sought and received 

support from Agharti in Tibet. Hedin acknowledged that 

Tibet was a repository of ancient hidden knowledge, but 

did not attribute occult significance to it. Nor did he 

associate this knowledge with Shambhala or Agharti. 

 

Moreover, it seems highly improbable that groups of 

Tibetans were present in Berlin and Munich from 1926 or 

1929, under the auspices of the Thule Society. If that 

were the case, then since the Ahnenerbe unofficially was 

associated with the Thule Society, there would have been 

no need for it to send an expedition to Tibet to measure 

the skulls of Tibetans. They could have made these 

measurements in Germany. Thus, the assertion that the 

Thule Society sponsored annual journeys to Tibet from 

1926 to 1942 also seems highly questionable. 

 

The Kalmyk Connection 
The report by Pauwels and Berger that at the end of the 

war, the Russians found in Berlin a large number of 

corpses of soldiers of the Himalayan race, dressed in Nazi 

uniforms, who had committed suicide, also needs 

scrutiny. The unspoken implication is that the Russians 

found the corpses of the Tibetan-Agharti adepts who 

were assisting the Nazi cause and that, like Haushofer, 

they committed ritual suicide. 

 

Firstly, hara-kiri was a Japanese samurai custom, which 

many Japanese soldiers in the Second World War enacted 

to avoid capture. Followers of Tibetan Buddhism, 

however, consider suicide an extremely negative act with 

dire consequences in future lives. It is never justifiable. 

The report inappropriately attributes Japanese customs to 

Tibetans. Secondly, any soldiers of Himalayan origin 

found in Nazi uniform would most likely have been 

Kalmyk Mongols, not Tibetans. Further, the Kalmyks’ 

fighting in the German army does not prove their support 

of Nazi ideology or the support of it by their Tibetan 

Buddhist beliefs. Let us examine the historical facts, 

supplementing them with information gained from 

interviews with Kalmyks living in Munich Germany who 

had participated in many of the events described below. 

 

The Kalmyk Mongols are practitioners of the Tibetan 

form of Buddhism and have a long history of association 

with Germans. A large group of them migrated west from 

the Dzungaria region of East Turkistan between 1609 and 

1632. They settled in Russia along the lower Volga, 

where it empties into the Caspian Sea. There, they 

continued their nomadic herder way of life. 

 

In 1763, Czarina Catherine II the Great invited almost 

thirty thousand Germans to settle in the Volga region to 

the north of the Kalmyks. She wanted them to farm the 

fertile land and secure it against the “Tartars.” She tried 

to force Christianity and agriculture on the Kalmyks, 

causing many to flee back to Dzungaria in 1771. 

Eventually, however, those who remained in Russia were 

accepted, especially since they were excellent soldiers. 

During the Napoleanic Wars (1812-1815), for example, 

the Russian Army had a Kalmyk regiment. Over the next 

century, Kalmyk soldiers were prominent in divisions 

throughout the Czarist Army. 

 

Although the life styles and customs of the agrarian 

Volga Germans and nomadic Kalmyk herdsmen differed 

greatly, the neighbors gradually came to respect each 

other. The Germans, in fact, took interest in the Kalmyks. 

As early as 1804, Benjamin Bergmann published a four 

volume work on their language and religion, entitled 

Nomadische Streifereien unter der Kalmüken in den 

Jahren 1802 und 1804 (Nomadic Migrations among the 

Kalmyks in the Year 1802 and 1804). Sven Hedin passed 

through Kalmykia on one of his early expeditions to 

Dzungaria and expressed great admiration for its people. 

 

After the Communist Revolution in 1917, many Kalmyks 

remained loyal to the Czarist forces and continued to 

fight on the White Russian side, especially under 

Generals Vrangel and Deniken. Before the Red Army 

broke through to the Crimean Peninsula at the end of 

1920, about twenty Kalmyk families fled across the 

Black Sea with Vrangel and relocated in Warsaw Poland 

and Prague Czechoslovakia. A much larger number left 

with Deniken, with the majority settling in Belgrade 

Serbia and smaller numbers in Sofia Bulgaria and in Paris 

and Lyon France. The Kalmyk refugees in Belgrade built 

a Buddhist temple there in 1929. The Communists 

severely punished the Kalmyks who remained behind, 

beheading ten thousand.  

 

In 1931, Stalin collectivized the Kalmyks, closed the 

Buddhist monasteries, and burned the religious texts. He 

deported to Siberia all herdsmen owning more than five 

hundred sheep and all monks. Partially due to Stalin’s 

collectivization policies, a great famine struck from 1932 

to 1933. Approximately sixty thousand Kalmyks died. 

 

After Hitler invaded the Soviet Union in September 1941, 

Goebbels invited to Berlin several prominent Kalmyks 

from Belgrade, Paris, and Prague to help with a 

propaganda campaign. The Nazis wished to win the 

Kalmyks to the German side against the Russians and 

never sent any of those under their rule to concentration 

camps. Thus, Goebbels organized this nucleus into a 

committee to free the Kalmyks from the Communist 

regime. In this connection, he helped them print a 

Kalmyk language newspaper and used them to broadcast 

radio news in Kalmyk directed toward Kalmykia. 

 

When the Nazi Sixteenth Panzer Division under Field 

Marshal Mannstein took Kalmykia early in 1942, three 

members of this committee accompanied them. A number 

of Belgrade Kalmyks also participated in the invasion, 

having joined the German army after the Nazi occupation 

of Serbia in April 1941. The people of Kalmykia greeted 

the German army with butter and milk, the traditional 

offering to welcome guests, as liberators from Stalin’s 

oppressive rule. The Germans said they would dismantle 

the collectives and would divide and privatize the land. 

They allowed the Kalmyks to practice Buddhism once 

more. In response, the Kalmyks exhumed the religious 

texts they had buried for safekeeping and built a 

makeshift temporary temple. In November and December 

1942, however, the Red Army retook Kalmykia and 

destroyed everything the people had rebuilt. 

 

The German troops invited the Kalmyks to retreat and 

continue the fight with them. About five thousand joined 

the Nazi military, forming the Kalmykian Voluntary 

Cavalry Corps.  
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Only a few woman and children accompanied them.  

The Kalmyk troops fought with the Nazi army behind the 

lines, especially around the Azov Sea. The majority of 

the Kalmyk population, however, remained in Kalmykia. 

In December 1943, Stalin declared them all German 

collaborators and deported the lot to Siberia. They 

returned only during the Khruschev era, between 1957 

and 1960. 

 

In the early autumn of 1944, in the face of the imminent 

Russian invasion of Serbia, many Belgrade Kalmyks fled 

to Munich Germany to avoid Communist persecution. A 

learned Buddhist teacher and several monks accompanied 

them. At the end of 1944, the Kalmyk cavalry troops that 

survived in Russia, together with their families, retreated 

with the German army. About two thousand went to 

Selesia Poland and fifteen hundred to Zagreb Croatia, 

where they were reorganized to fight against the 

partisans. 

 

Thus, although a number of Kalmyks were in Germany 

and Nazi-held territory in the final months of the war, 

only a few were in the Berlin area, still engaged in 

propaganda work. The Kalmyk soldiers in Nazi uniform 

were in Poland and Croatia, not in Germany. Although 

several Kalmyk monks performed Tibetan Buddhist 

rituals in the Kalmyk barracks and homes in Nazi-held 

territory, they prayed for peace and the welfare of all 

beings. No Tibetans were among them and they did not 

conduct “occult” ceremonies for a Nazi victory, as some 

postwar occult accounts report. 

 

After the war, the Kalmyks left in Western European 

countries were intered in displaced persons camps in 

Austria and Germany, especially in the Munich area. 

Released in 1951, they settled first in Munich. Later that 

year, the Anna Tolstoy Foundation resettled the majority 

of them in New Jersey, USA. Tito handed those left in 

Serbia over to the Soviets, who promptly deported them 

to Siberia. 

 

Postwar Assertions of Shambhala and Flying Saucers 
Occult interpretations of other Nazi activities, associating 

them with Shambhala, also appeared after the war. For 

example, a 1939 German expedition to Antarctica, led by 

Captain Alfred Ritscher, mapped one-fifth of the 

continent, claimed it for Germany, and named it Neu-

Schwabenland. Further Nazi expeditions to Antarctica 

and naval activity in the South Atlantic continued until 

the end of the war. 

 

In the late 1950s, separately from this, Henrique Jose de 

Souza, the president of the Brazilian Theosophical 

Society at that time, proposed a new hollow earth theory. 

Inside the earth lies Agharti, with its capital Shambhala, 

as the source of flying saucers that emerge to the surface 

through tunnels at the North and South Poles. 

Accordingly, the Brazilian Theosophical Society built as 

its headquarters in São Lourenço, Minas Gerais, a Greek-

style temple dedicated to Agharti. De Souza’s student, O. 

C. Hugenin, popularized his mentor’s theory in From the 

Subterranean World to the Sky: Flying Saucers (1957). R. 

W. Bernard, in his 1964 book The Hollow Earth, had the 

flying saucers from Shambhala in Agharti under the Earth 

come out through secret tunnels under the Himalayas in 

Tibet. 

 

Based on the Nazi Antarctic expeditions and the above 

accounts, the German Occultist Ernst Zündel wrote 

several books in the 1970s, including UFO’s: Nazi Secret 

Weapons?, claiming that the Nazis had a secret base in an 

area of warm water lakes they had found in Antarctica. 

There they hid their secret weapon, UFOs. Zündel is also 

infamous as the most outspoken proponent of the view 

that the Holocaust never happened. 

 

The association of flying saucers with Shambhala derives 

from the account of the allegorical future apocalyptic war 

found The Stainless Light commentary to The 

Abbreviated Kalachakra Tantra. In this account, 

Raudrachakrin, the twenty-fifth Kalki ruler of 

Shambhala, will come from his land mounted on a stone 

horse with the power of the wind and defeat Mahdi, the 

leader of the non-Indic hordes. Although Raudrachakrin 

represents the deep awareness of voidness with the 

subtlest level of mental activity and the stone horse 

represents the subtlest level of energy-wind on which this 

awareness rides, some have interpreted the image as a 

flying saucer coming from Shambhala. 

 

Concluding Remarks 
The Kalachakra account of Shambhala has sparked the 

imaginations of many foreign political figures and occult 

authors. Distorting the original legend and interpolating 

ideas of fancy, they have incorporated the myth into their 

writings to serve their own agendas. It is an injustice to 

Buddhism to attribute these distortions to the original 

intent of the Kalachakra teachings. Continuing research 

will disentangle more of the truth. 
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The Nazi Tibet connection. 
 

ATS Members have flagged this thread 31 times Topic 

started on 2-8-2012 @ 04:08 AM by 

VreemdeVliegendeVoorwerp 

Not sure if this is in the right forum, or maybe if it 

belongs in the general conspiracy forum.  

 

Nevertheless a very interesting (to me at least) piece of 

history.  

 

Theodore Illion, a german academic, published a book in 

1936, originally in german with the title "Ratfelhaftes 

Tibet". It was a chronicle of his journey to Tibet, and all 

the marvelous sites, and rather mysterious things that he 

observed there. In the preface of the book he writes the 

following:  

 

In my book In Secret Tibet I have given an outline of my 

recent journey to Tibet [...]  
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After witnessing various marvels [...] I reached the final 

stage of the journey in the most inaccessible part of the 

country where live the genuine Tibetan hermits, who can 

read people's thoughts and possess the strange power to 

maintain themselves young almost indefinitely. 

 

Now, another writer called Alexandra David Neel 

published a book around the same time, and as a matter 

of fact the book of Theodore Illion, came out shortly after 

the return of Alexandra to France. She was at the time 

lecturing about her travels to Tibet. The facts in her book 

was verified, and seems to be correct. The history about 

Theodore is not though. So the book he released in 1936 

might be questionable.  

 

However, when comparing the two writers, it would 

appear that Theodore's writing is indeed true. He writes 

about the following:  
 

his elation at finding a hole the ground of the Tibetan 

Countryside and, upon entering, finding an underground 

city of monks. He learned they were ‘Black Yogis’, who 

aimed to control the world through astral projection and 

telepathy. 

 

His elation soon changed to horror though, as he 

discovered the food given to him was indeed human 

flesh. Now Alexandra also wrote about this consumption 

of human flesh, suggesting the following:  

 

There exist, so [some anchorites belonging to the 

Dzogschen sect] said, certain human beings who have 

attained such a height degree of spiritual perfection, that 

the original material substance of their bodies has become 

transmuted into a more subtle one which possesses 

special qualities. [...] A morsel of their transformed flesh, 

when eaten, will produce a special kind of ecstasy and 

bestow knowledge and supernormal powers upon the 

person partaking of it. 

 

Upon Theodore's return to his homeland, he publish his 

book. Very soon after that, Hitler send his occult research 

division to the areas that Theodore chronicled in his 

book. It is suggested that Hitler wanted to establish 

contact with these "supernatural" monks. For what 

reason, we can only guess.  

 

The route that the Ahnenerbe (founded by Himmler) took 

through Tibet, is very similar to the route taken by 

Aleister Crowley, that was in turn copied by the OSS 

(predecessor to the CIA) in 1942 in a highly secretive 

mission.  

 

Some believe the Nazi's were looking for the Shambhala, 

and trying to harness its power, as written in many 

ancient texts. There is indeed much evidence that the 

Nazi's did find something. However, what they found, 

that is not exactly known.  

 

When Berlin fell, Soviet soldiers discovered many bodies 

of Tibetan Monks, dressed in SS uniforms, that appeared 

to have committed mass suicide. None of the bodies 

could be identified, thus leaving many questions, as to 

who they were, how they got there, and what they were 

doing there.  

 

 

The fact that the Nazi's went to great lengths to transport 

radio equipment, to the furtherest reaches of the 

Himalayas, to maintain constant radio contact, leads 

credence to the theory that they did in fact find 

something, or at the very least, was heading in the right 

direction.  

 

The mystery remains though. What did they discover, if 

anything at all? Why did the OSS and Crowley, venture 

to the same area? It stands to reason that something of 

importance is or was there, and I, for one, would really 

like to find out more.  

 

If anyone wants to add something to this, please feel free, 

and lets see how deep the rabbit hole goes.  

 

Here is a link to a further discussion about the book of 

Theodore, and some analyses about it.  

================ 

Link = 

======================== 

http://www.cassiopaea.org/cass/tibet.htm   

==================================== 

 

 

 

 

 

 

 


